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the teachings of the Rsis and though he recognises pmpatti as
an alternative to bhakti, he emphasises the ethical side of
devotion wherein moral freedom and self-gift have their frui-
tion in the gift of the redemptive grace of God. Mercy is
merited by self-gift, though God alone is the means and the
end. Tengalaism founded by Pillailokacarya lays more stress
on the Tamil Veda and the operative grace of God in
which the Lord of Love fulfils Himself by seeking the sinner
and forgiving his sins. Self-donation follows from the inflow
of His redemptive grace. The school of Caitanya known as
Acintya Bhedabheda has affinities with Visdstadvaita in its
aspect of mystic union. In the unitive experience of madhura-
bhava, the separateness of the soul is swallowed up in the bliss
of communion but not destroyed. The Vallabha system styled
as S'uddhadvaita relates to the non-dualistic experience of
Radha-Krsna whose beauteous form is made of love itself.
S'ri Krsna as sat, cit and ananda delights Himself by assuming
a formless form. The highest form of devotion called Rusti-
bhaJcti is not a mere discipline but a deluge of divine love in
which the soul is immersed without self-extinction.

S'aiva Siddhanta is the systemafcisation of the S^'utis,
the S'aimgamas and the experiences of the S'aiva Nayanmars
and other saints and resembles in a way in its philosophic
aspect as brought out by Nilakanta, the non-dualistic com-
mentator of the Sutras, the essentials of Visdstadvaita system
in many respects. It posits the three eternal categories of
Pali, pwu and Ras'am which can be distinguished but not
divided. Pati is the Supreme Lord S'iva who is the essence
of life, light and love, the formless absolute, who out of
mercy assumes eight cosmic forms without incarnational des"
cent. Like a crystal or mirror, the Ras'u or jwa assumes the
form of what is presented to it. It may be a mode of flatter